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PREFACE 


This book intends to gi 
The most famou: 





survey of how the Babylonians viewed and treated epilepsy 
f Hi pilepsy as a 

fe is much more. One has to turn to the 
medical texts in order to get more specific information, Among these the Diagnostic 
pt 

and related ailments and adds a diagnosis and a pr 
magic” in that the Babylonians only recog: 
named the “hand” of a god or demon. T 





passage is a section in the Cod: 





rabi on 








hidden defect in purchased slaves, but the 





Handbook is of prime importance: it gives the sy 





of many varieties of epilepsy 











nized supernatural causes of disease, often 





student of medicin 





can be disap. 





pointing but even so a challenge to diagnose those symptoms by modern means. This 





is what J.V. Kinnier Wilson and E.H. Reynolds did in a recent article. 1 am not quali 








jempt such an undertaking and am happy that this job has been done already 


for Tablet XXVI, Another ap 


non-Western cultures have their own cate 





roach of ancient medicine is that of “ethnomedicine 





thropologist tries to make the underlying rules explicit. Although an amateur, I will ry 
to follow 








wn way — certainly too naive — by viewing epilepsy in the 
ok itself 
other ancient cultures of the Mediter 


context of other diseases as seen by 





¢ Babylonians; the Diagnostic Handby 





already puts one on this track. The attitudes 
ranean world will be examined, h 





ing that they had some traditions in common. 





It was the sharp photo of a cuneiform text d 





ling with epilepsy that was for me th 





yease more closely. Mr J.V. Kinnier Wilson (Cambridge) had 


this photo reproduced in one of his articles on Babylonian medicine (1982) but did 





not discuss it there; « 








1 non-Assyriological journal. Meanwhile we had discovered our common interest in 
this topic which led to a lively correspondence on the textual problems. Later on, Dr 
MJ. Geller (London) became interested ss way, made a copy of the 
text to be incorporated in this publication. I had already studied the original in the 
British Museum in December 1987. | am grateful to the Trustees of the British Mu- 
seum for their perm xt in full. Dr LLL. Finkel (London) showed 
















me his provisional transliter. 








J here, Many other persons pointed out to me interesting details and additional 
literature; they will be given credit for 

Mr M.J.E, Richardson (University 
the English of the manuscript. He n 
nthe style by making it 
work that he has done 


this book 





task of correctin, 


solecisms and bad idiom b 








improved nost grateful for the meticulous 

The abbreviations used are those common in Assy 
of abbreviations in the dictionaries, Akk : 
Chicago Assyrian Dictionary (CAD). 





a uch (AHw) and The 





Amsterdam, Vrije Universiteit M. Stol 








1 INTRODUCTION 








What actually is epilepsy and by what 7 \g from it? 
The answers given to these two questions over the centuries must involve the study 
of the history of medicine. The standard work 
by Owsei Temkin, The Falling Sickness. A History of Epilepsy from the Greeks to the Be 
innings of Modem Neurology, second edition, revised (The Johns Hopkins University 
Press, Baltimore and London 1971). The d appeared in 1945, An older 
book, on epilepsy in Classical Antiquity, was written much earlier by a village doctor 
ude Wetering (The Netherlands): E.D. Baumann, De Heilige Ziekte. Een bijdrage 
geschiedenis der geneeskunde in de Oudheid (Nijgh & Van Ditmar, Rotterdam 





heal the person sufferi 





n the history of epilepsy was wrt 


























Greek sources 


Since the earliest times epilepsy was considered a disease of a marked 





character, a “sacred disease” t 





J be driven out only by magical means. It was 
mphatically and looked for 
the Sacred Disease, written 


to Hippocrates’ eternal credit that he rejected this belief 
all book 07 


somewhere between 430 and 400 B.C., was a turni 





natural causes and a rational therapy. His sn 








epilepsy. Indeed, this tractate became d still a rational way 








of practising medicine because he rejects magic so vehemently. Elsew' 





vre, the “father of medicine” is far less polemical; he simply does not deem it worth 
mentioning supernatural explanatic 
Hippe 





rates claimed that this disease is as “sacred” as any other. He did not so much 








icked “the notion of super 








have to deal 
with the divine, the divine is in no sense supernatural”, writes Lloyd. So Hippocrates 


could give the advice “to take the sick into the temples (and) there, by sacrifice and 








the gods.” Hippocrates criticises the concept “sacred 
in an explicit way; more hidden is his avoidance of the traditional word for “disease” in 


ancient Greek, notisos, with its superstitious overtones: he prefers the scientific term 





ndséma.* We cannot silence the fact that his own interpretation c 





based on faulty and purely theoretical premise jing rather absurd to the modern 








reader.’ But let us remain modest: epile 





y still is largely unexplained and it was and 























of the realm of magical lore 





Hippocrates who showed mankind the way 0% 
We do not know much about the superstit 





on epilepsy in ancient Greece before 
duris 


and even after Hippocrates; actually, the polemics in his own book are our 





wurce. Already in Classical Antiquity there was a discussion about what the 
More than twenty years 
nall book trying to find out what exactly Hippocrates was 
book the title Me 

0 all" eta di Ippocrate (Rome 1967). This title is somewhat misleading in 


being too gener nines the magical notions the Greeks had 





word “sacred” in the name of the disease stands f 




















she predominantly ex 
on epilepsy in Hippocrates’ time 
ks by Baum: 


prehistory” and “magic” about epilepsy, For these scholars, 





The standard wa n and Temkin do not pay much attention to the dark 








history of epilepsy 
starts with the enlightened Father of Medicine. This book, a chapter on that “prehis 


tory”, fills that gap. But beforehand it is perhaps not out “e to Say something 











the “magic” surrounding epi 


remained virulent after Hippocrates. 





lepsy in the Classical world, which persisted and 





To be sure, ancient sciemtific medical se 











ip after Hippocrates no more reck: 


ned with demonic 





d its causes in the brain, 





owers engendering epilepsy and loc 











the heart, the stomach, the hands or feet.’ The therapy, 
been of little avail because the disease remained incurable. Almost as a consequence 
we see how in later Greek and Roman authors all kinds of remedies strongly smelling 
of magic are creeping in; blo nt role.* Even rationally thinking au 
help referring seriously to this quack medicine.” But there is more: it ha: 
been shown that rational science was on the wane at the end of the late Hellenistic 
age and that we can witness a revival of “credulity” in the first century B.C, A new 














era of superstition began and was to last for at least five centuries." In the first cen. 
w medication on the basis of magical sympathy is g 


ground and that the treatment of epilepsy is a 


tury A.D. one can observe 











ligious medicine”. This also seen en the “fashion” of the day, followed 


by the well known doctor Archig 














nes but rejected by Aretacus."? Soranus strongly op: 
poses those administering the entire Dreckapotheke in an academic garb; for us those 


polemical pages, preserved by Caclius Aurelianus, are instructive 


























Grlecitchew — maging ins Deutsche (196 
Baumann (es . 

Baumann, 196 (Dios Temkin, 79 £ (Dioscurides) 

° Thus R-M.Grant, Mina ind Early Chistian Thought (1952) 41, 61 fh 
summarized in his j Zeitschof fr Religions ned Gestesgeschicte 
$ (1952) 123-1 

 Kudlien, Untesuchu 163) 27 {adducing the “swallow stone 
Diose. 1138, 5-10 as, 3%, Reason and Experience (1979) 81-3 
‘Kudlien, 28. Far A atsche Schule (1895) $4-60 (not 








INTRODUCTION 


In later centuries the medical handbooks simply gave two kinds of treatment side by 

side, the first rational, the second magical. So the Latin author Theodorus Priscianus 

(ca. 380 A.D.) wrote two books on medicine, the one based on rational medicine 

(Euporiston), the other (Physica) recommending magical means, in Greek phusil 

of the pertinent section in the “scientific 
ur book 

ous remedies”."* Alexander of 














In both he discusses epilempsis and at the end 





book he refers the reader to the m: the Physica” where 
the reader can find “the gi 








in Rome in the sixth century A.D., but writin 


at and, in a way, the 





in Greek, 





proceeds in a very similar way in his extens 
pounded t 
(perihépta) about which he had heard from others or rea 
plucked during the waning of the moon or the ni 
stemming from Ostanes, the famous Magus."* A strong po 


t 






hapter on epilepsy," After having ex 








J turns to the 





in books."” The plant peony 








ht-shade may help —a prescription 
n is to be drunk at the 


of the moon." One can also wear on one’s finger a ring of jasper “looking like 











1uoise (kalldinos) 
We cai 





ot entirely blame these authors f 








evitable by desper 





Babylonian source 


Returning now to the “prehistory” of epilepsy, we will present the treatment of epilepsy 


as practised by the Babylonians and Assyrians, the subject-matter of this book. We base 





bed with their 
8 and ritualist, 


ourselves on the clay tablets used by them as writing material, insc 





cuneiform scripts. Their experts in medicine were primarily theolog 


something like “exorcists”, because at that time medicine and magic were one and no 








distinction between reli 

It is somewhat shocking that the latest full a 
of the Babylonians and Assyrians was 
at that, though a famous scholar in 1 





Je written on epilepsy in the world 





itten as early as in 1911, and by an outsider 
ical history: Karl Sudhoff. This was the only 
article Temkin could use for his book of 1971 and even 








3 Assyriologist Erich Ebeling 





had nothing more to say when contributing his nine-line article “Epilepsie” to the 
Reallexikon der Assyric 





ogie in 1938. When we see that in recent fascicles of this same 





excellent encyclopaedia of Assyriological learning those writing on the demons Lugal 





amagpa’e and Lugal-urra (1987) did not realise that they were talking of the demons 


of epilepsy, time seems to have come to say something more on all this 











Phas, i, "bel acquired th ng “ovcult may Max Wellman in Ab 
hhandiungen der pres mie der Wi Tab Philosophisch-hist. Klasse, Nr. 7 
Ed, Valentine Rose (1894) p. 147-9, Eup. I, “Log xv ‘ p.253-5 Pips. It 
Ed, Th. Puschmann, Ba 8) S34-S74, ef. the introductory remark tor, p 138-144, 
6 and 
CE 1.Bidee and FC L » 











The only Assyriologist to look from time to time into epilepsy among the Babylonians 


was J.V. Kinnier Wilson who made a number of valuable remarks in various articles 
and gave a translation of an important text that we will discuss here 





Il BABYLONIAN TERMINOLOGY 


n that the Akkadian word bennu 





Every student beginning Assyriology will soon lea 
means “epilepsy” because in his first introductory courses he will come across this word 


in § 278 of the Old Babylonian Code of Hamm 











abi: a slave, just bought but appear. 








ing to suffer from an attack of retumed to the seller. This word was 


indeed used for the disease in everyday langu 





¢; in present-day Iraq sara’ or ra‘aysa. 





‘An advanced student, lean al texts, will probably meet the very learned 


Sumerian word an.ta.8ub.ba, lit. “fallen from heaven”, again deno 





ing the med 
epilepsy. Very 





rarely he will get acquainted with the god Lugal-urra and he probably will not be aware 


of the identity of this 





dasthe demon 





pilepsy. He will meet in those contexts other 





evil or divine powers threatening human health; are they related to epilepsy 





We propose to study the various types of epilepsy first, then to view them in their 
contexts, together with other “diseases”, clearly related, from which we will single out 


w for further study 





bennu 


The most common word, used in every day life, was bennu, written be-en-nu-(um) in 
the Old Babylonian syllabic cuneiform script, but a few times be-e-nu.? We have no 
idea of the etymology of this word.’ An unpublished Neo-Assyrian slave sale contract 
offers the variant bi-bi-it in a causula where one normally finds bennu.* This late form 





 bibinu, associated with 
1 


‘unexplained — enables us to identify the demonic disea 
hhivering” and “cold” in the lexical tradition, as a form of epilepsy. We find the wo 
bennu in texts about the sale of slaves, to be discussed later (Chapter X), in a lett 
medical texts, and in “literary” contexts: a myth, omina and curses. The le 
in the Old Babylonian city of Mari, concerns a woman: “she mutilates (? 
and bennu ‘falls’ on her time and again”; the reason, it is alleged, is “the god of my 
ied “my lord"S What 




















lord” who has “reached” (kaiadu) her because she had calum 
is new in this letter is the idea that epilepsy can be a divine punishment. We already 








knew, mainly from omen texts, that this d all” on a patient;* on the other 











hand, it can also “get up” (tebii), ie, go away, leave.’ Very threatening is a bennu 














RJ, MacCarthy, F Ratfoul, Spoken Arabic of Baghdad 11-A (196 4 
Inliver omina, Ulla eyes, Old Babylonian Estey. Omen Texts in the British Me , 
‘BW %6 Theodicy 128; mubennd, ia CAD M 

ND be iy attention by Rembo Jas (Amsterdam): MAS ame 
The combinat ium in BA a 7, sub teste, 
1. Charpin, ARMT26 (= AEM 2 











BABYLONIAN TERMINOLOGY 


does not “get up” (la tebil)* The patie 
equally affect men 
Turn 





is in this letter a woman,’ but the disease can 





ng NOW to the medical texts, one finds some of the initial symptoms of bennu 
described in a prescription from Assur about how to make a leather bundle, filled with 
materia magi 








a, to be hung around the neck: “If a man is quivering all the time when 
lying down, shouts like the shouting of a goat, roars, is apprehensive, shouts a lot all 
the time (variant: “talks a lot”), (then it is) the Hand of bennu, the demon (3édu), 
deputy of Sin. In order to cure him, you shall ...” (etc.)." Clearly, the symptoms of 
‘an approaching fit are described here and named “the Hand” of epilepsy, identified 
as “the de 











1on, deputy of (the moon-god) Sin”. One of the symptoms, the quivering 


(galdtu) when lying down, is often a symp\ 








joned next to epilepsy, in lists of 








m.'' Other medical texts closely associate bennu with 
shivering” (uruppa); one and the same amulet stone can be used “in order that bennu 
and Suruppd do not come near to a man”. “Shivering” seen 





to be concomitant with 


the bennu form of epilepsy. A diagnostic text tells us that bennu can “begin with cold 





fever (hurbasu) 
What does “deputy of (the moor 
deputy (and)” of a god is not very 





od) Sin” exactly mean? The expression “demon, 


requent, attested in a few key texts! 





and in scat 
whose “hand” is the cause, are nameless and indicated by 





tered passages. The gc 








adjectives sounding as epithets, like munnifu “debilitating”, ezzu “fierce”, muttaklu 
an example is: “Hand of the Fierce god, the demon, 
Sometimes, we find no epithet but 
the name of a disease, as in gat ra Tbi “Hand of Trembling (deputy of Anum);"” or one 


finds “Hand of the Spirit (of the dead)” (always the deputy of Istar)."* Very often the 











u Sané Nen 





deputy of Nergal” (gat ili gains 


epithet or name of the disease is preceded by the sign for “god”, but this demonic 
power is no real god; it is just a demon — Akkadian sédu must have 
here, foreshadowing its common use in Aramaic sidé 
dian. This power, althou, 





is meaning 
a loanword taken from Akka 
h divine, is still lacking in “personality” and for that reason 








the “deputy” of a higher god, so we assume. Seeking for redress the patient has to 
approach the real god who is the ultimate sender of his ailment. Turni 
we now realize that this demo 





ig to bennu, 





ic disease acts as deputy of the moon-god Sin. In a 





W BAM 3311:51-S5, with dupl. 202 rev. 5-11. Ck F Kcher, did p. XXII, and S. Dunham, Z4 75 (1988) 
aM 
C31 89 11 18-14, 
Am 

STT 189.196 (Chapte 
# The key texts are: .V. Kinnier Wik 
38 K. 14081. For Ku we find tw 
SIT 1 93460, 

RAM) 4407.1 

SITY, 

Baw 








130,377 4 
3:32; 4 377 1117; STT'2273 I 7. — More on this in Chapter Vi 








I. VE (and I); RAN 4 407; CT 14 











P 3210, with an 





Note the obscure “Aid in Ing 19-41 VI 15 (50! for AS.DU = dit or Suruppt?) and “NIN in KUB 4 
S6113,4 
See also p. 130, — Another rel. is STT 1 93:41, where — as aways inthis text — A.RA stands for Su 











sepa pter we will study the relat 





te 





onship between epilepsy and the moon. In this 
section we will soon meet with bennu deified as the obscure god Lug 


demonstrably has lunar features 


maspae who 





out bennu 
‘dictionaries” that the Baby 
t almost all forms of 


In the chapter on the diagnostic texts there will be a fuller discussion a 
Here, additional information from the lexical texts, t 
Jonians made for their own use, will be provided. They show th 











epilepsy to be discussed on the following pages are equated 
that this is the mos 





ge rs something 1 





ral expression. One equation, however, of 





one Sumerian word for the disease, sa.ad.nim, is both bennu and Sa8%aru in Akka 


dian, The latter disease is a muscular one according to its Sumerogram “heavy mus 





cle” (SA.DUGUD)2" If sain the Sumerian word sa.ad.nim means “muscle”, the word 





obliquely points to the m 
cal text has bennu and “Hand o 


uscular convulsions during an epileptic fit. Another, late, lexi 








God” after various fevers (humtu) — which does 


not necessarily mean that bennu is feverish. 








1? Not 
at all, one is inclined to say, because it is the general word for “epilepsy”. However 


How is the form of epilepsy called bennu distinguished from the other for 








icity may be its special characteristic. The clausula about the possibility of bennu 





in slave sale contracts, to be studied later, points to a chronic disease with recurrent 
manifestations and the iterative form in the letter from Mari has th 
bennu falls on the woman “time and again”. The title of a literary work preserved in 








a catalogue also suggests periodicity: “Bennu was renewed”; the same verb was used 


th The Akka d ittu, attested only once 
ostic texts,™ seems to indicate 





for the moon “renewing” every mi 






in the diag xpected moment of an epileptic fit 
migit Samé (an.tasub.ba) 


The Sumerian word an.taSub.ba is a learn 





xpression for epilepsy and only at 
tested in the “scientific literature” of the Babylonians, primarily in their medical and 

mheaven™ and is very 
alent in Akkadian is not 
known well, but a broken passage in a lexical text allows for migit Same, literally “what 
has fallen from heaven”>’ We find this Akkadian expres 
in a ritual® and in a damaged passage in the diagnostic handbook, “(the patient — a 
baby) was touched by migit Samé; the Hand of his God: 


magical texts. In Sumerian the word means “what has fallen 





similar to the word an.ta.SubSub.ba, “meteorite”. Its eg 





a few times in context: 








will die” Furthermore 

















CTIN24K. A219 re és BM (series An, IX 

WG. Lambert, JCS 16 (196 é 

Tablet XXVIT (Chapter 1V). In other contes red by DP 232:19, 23423 (an 
IGLDUB GIG GAM). 

Note syllabic a fant} a ate lex. text Igituh, Af 7 8, MS. 

With W. von Soden, Af 9 R Borg 60, 3. C Subba = migit 
pi: CAD M22 103 gives the pasa a Antagal VIL 160; copy in CT 19 22 
TH 10, The restoration in MSL 17 (1945) 166, MIN [4é GIG}, i uni 

STT21262, incorporated by EAM. Wigge al see his Mesop rotectve Spirits. The 














BABYLONIAN TERMINOLOGY 








in a long list of diseases are listed, a 
heaven” ~“fiery g 
A description of an.taSub.ba, more than once quoted in modern popular essays 
‘on Babylonian epilepsy, is found in the dis ndbook, but at an unexpected 
juncture: not in the chapters on epilepsy, but at the beginning of that detailing the 

ailments in the neck, shoulders, etc. We give a translation: 
Ifa sick man’s neck turns to the r 





incubus and succubus: “what has fallen from 








Ww (sirhu) of a star (var. the stars)” —“fall of the bennu 








nostic ha 








ht, time and aj 





his hands and feet 
flows in/from his 





are paralysed (amid), his eyes are now closed, now rolling, saliv 


mouth, he makes ... sounds (hardmu): (itis) an.tasub.ba. 





his heart is awake (= he is conscious) when it seizes him, it will be eradicated 





(nasahu), 


Ifhe does not know himself (= he is unconscious) when it seizes him, it will 





ot 
be eradicated, 


If he tur 





his neck to the left, time and again, while his hands and feet are 
stretched, his eyes are wide open, (turned) to the sky, saliva flows in/from his 
mouth, he makes ... sounds; he d know himself (= he i 
whelms (hidiu) him time an 








‘onscious); in 





the end of [...] it (= the disease) ov 
an.taSub.ba; the Hand of Sin. 





again: (it is) 


In the chapters in the diagnostic handbook on epilepsy proper an.taub.ba occurs 
more often and can be compared with other forms of epilepsy. Saliva in the mouth 





o be an important characteristic. A late commentary on a medical text gives 


the following explanation: “an.tasub.ba: the sick person is choking and discharges 





his saliva all the time 

The word “saliva” in medical texts deserves attention. When speaking of epilepsy 
one expects “foam” rather than “saliva”. The Akkadian word nu'tu (Sumerogram UH) 
is a cognate of Syriac ni‘td “foam”. The Syriac version of the New Testament uses 
the epileptic boy in Mark 9:18, Greek 
adian, “saliva” seems to be the most objective rendering of 





this root (rw*) when describing the foaming a 


aphrizd, However, in Ak 








the word. Ru'tu is the normal word for “spittle”; one spits by throwing it (nada ala), 
A few times, the plural form 





dtu (also UY.MES) occurs. There is a second word for 
saliva in Akkadian, illatu, only attested in a few Old Babylonian incantations (in the 
form ellidtum) and in later medical texts. This word always goes with the verb alaku. 
to flow”, lit. “to go”. But this does not mean that everywhere when UH is said to 
ad th 














flow” we have to is Sumerogram asillatu.® Mlatu of 











plural (illaka) but not always: singular and masculine plural forms also are attested. 





STT2 13819, dupl B 

in another ritual the pas 

Erde fallen” (SUR 
DP 801-6 





20. — Asto ssh MUL(.MES), W. Farber, BID (1977) 1458, translate 











pts offer Z1-mu (Labat, PL. XIX xl-ma (Labat, PL. X13). The similar 











inthe new text BM. 47753 rey. 3, Tablet XXV tic Handbook, offers Zi-ah (innassah), see 
Chapter 1V 

BRM 432:1 (marse ub-tan-nag i UH-s SUBSUBa AN-TASUB.BAI 

CTL -tom and raha in Old Akkadian and Old Babylonian incantations; C. Wilcke 





Compare TOP 192:36 (UH) withthe related passage BAM S471 1122 (nuclei). Note ita-at ANSE 
(BAM 3.248 1V 40) and UH ANSE in duplicate (19. 
TDP $89, BAM 2 19 BAM 2 1458, 1923 (m » 














Although some medical texts seem to differentiate between UH (nv'tu, plural n 





and illatu," it seems impossible to discover any ba: 












ru'tu plays a role in black magic). Perh u means “water in the mouth” and nu’ 
spittle”, according to these texts. One passage uses both words: “If the saliva (ellatu 
of a man flows when he is talking (and) he throws his spittle (nu'tu) to (another) man 





cending” in David's beard (1 Samuel 21 





The pair reminds one of Hebrew 

[13)), and the rog that 

of animals.” The Akkadian word f 
On the mythe 


1¢ swallows or spits (Job 7:19, 30:10). Maru can be the saliva 

















ticofan.taSub.ba: for the Babylonian it was “falling down from heaven”, an.tasub. 





ba. A very similar idea can be found in an Old Babylonian incantation against jaun- 


) of the god Nergal, “raining lil 





dice: its cause is “the spittle” (¢ Dwer 


See fur 








An.taub.ba has some peculiar charac ¢ only form of ep 


lepsy that must be “torn out”, “er J of bennu, etc 








Secondly, one prescription tells us that a f from it must eat the flesh of 
the bird eXfebd (an owl?) — the same prescription is used dicate and loosen’ 
the Hand of a Spirit (of the dead), which suggests a connection between the two 


A late lexical text equates the theological expression a n.ta.S.ub.b a “fallen from heaven’ 





with two words from daily life, namely migaw and bennu. The word migtu mean: 


that has fallen down”, see above, and sounds like an ordinary word, less so: 








phisticated than an.taub.ba = migit Same. In fact migtu often st 
We will give the ¢ 

The first chapter (tablet) on epilepsy i 
has fallen upon him and ..." (Tablet XX'VI:1) and the whole section on epilepsy in the 


ids for “epilepsy 











handbook bears the general title “symptoms and an.tasubba"* It 
uu is from another 





can be here identified with an.taSub.ba. One example for m 





diagnostic text dealing with epilepsy 


If miquu has fallen upon him and he roars like an ox, his lips [...|: antaSub.ba 





has seized him. 1 
Other texts mention mi 


| he will quickly stop crying: if 
ju and bennu in one breath. Examples in later lexical texts 





















mentioned earlier are found together in an incantation: “An evil storm demon ca 
forth towards the land and brought the people of the th and south, in con- 

E, Ebeling, A 1 (1023) D5, 10d 7: AM . 

BAM 2161 1116, dupl. AMT295:12-3 and BAM 5 436 V1 123. at, Syria 33 (1986) 121:6(MB) 

Wilcke, 24 75 198:9 (dog): BAM 3 248 TV 40 (dup. 18 
“ UETS.5:1-2; se E. von Weiher, De ‘ 11971) 34, 

See CAD N2 8a: also SIT 1 57:14 6:2 286 112. BAM 2 166:11; 5478 rev. 7:STT 
1 91:59 with dupl. BM. 47; 3(= Tab But note “L radiating anutasub 
enn, Lal-gitra”, ST 2 3001 
"RAM $487 rev. 7, compared with 471 
* See below, in Chapter IV 


ST 189-148-151; Chapter V: 











BABYLONIAN TERMINOLOGY 





fusion. Bennu — mignu, who do not rest in the land, bring gloom; (the demons) sédu 
vutukku, ones, whi 

continues in the same mood. This is a translation of the Akkadian version 
bilingual Sumero-Akkadian text; interestingly, the Sumerian and original version has 





chase the people in the streets ...”; and the text 











the name of a demon, “Lugal—nam.en.na dugudda, instead of the two forms 
of epilepsy. This is the name of t epilepsy Bennu, followed by the epithet 
heavy” (dugud.da), We conclude that the Akk: 
+ this name. The lexical tradition had the same idea and went 


dugud)” and even Akkadian “to be heavy 











n version with its hennu — migtu 





so far as to explain Sumerian “heavy” ( 





attempt to rene 





(kabatu)* as “migtu 








In the next section 





alone, but we may assume that the use of the word within the d andbook i 





consistent: we saw that there it denotes a form of epilepsy — most probably an.ta$ub. 
Dok. A 


tablet starts with a sec 





ba — and we will now study the other passages on migtu in the same hand 
translation of Tablet XXVI will be found in Chapter IV. Th 


tion on migtt, translated as “fal we refer the reader to that chapter, To our 











side the chapte 





surprise, we find it « 
babies (XLD): 


If the baby, two, three days h 


on epilepsy only in the chapter on newborn 





passed after it is born, does not accept the 








milk, (and) mi-ig-t 
Hand of the God: its (= the disease’s) name is Hand of the Goddess, the Snatcher 


ling upon him, time and again, like the 


















(Ekkému) will die 
If miqtu has fallen upon a baby and he recovers: his sickness (LiL-sti) will last long 
and he will die 
If the baby is sucking the breast and migtu falls upon him: Hand of (I8tar, or 
Sin} 

Ifthe baby has been given to suck during one or two months and mig falls upon 
him, his hands and his feet are paralyzed (ams), the Hand of the God [an obscure 
passage follows] — he will die 

The reader will first of all think of spasms — whether epileptic or not. This may be 

correct but can be only a part of the truth, because a closer inspection shows that three 

out of the four passages connect migtu with feeding. The baby stops drinking 
after mignu has fallen upon him, so it seem: indeed, death is the consequence of 
this behaviour — not of spasms. An Old Babylonian omen of the liver has the forecast: 














Miqtum will fall on the foot of the man and the foot of the man will ‘become dry 
VAT 97I8 [31 = TCS IV d ‘ a, comm, on BAD in Izbu 164 

willbe [BAD] in th © . ion) kabstur {= BAD 
IDIM): BAD ( . - )2334.— Note that in Neo- Assyrian 





(= BAL 











Lameness of the foot might be meant, but what interests w: 









between migtu and dryness, because the passages in the diagnostic handbo 





baby no more drinking milk su 








sted 





Above, speaking of migit Samé “what has fallen d 


that this could have been evil fluids pouri 





down here upon the baby, re- 





ever flowing saliva. Do the same poisonous fluids 
placing the healthy mother-milk 


Miqtu does not always refer to epilepsy. Itis perfectly possi 








name for a type of disease, must be what has fallen 








down”, used up till now. The verb "to fall”, Akkadian magaru, is often used to indicate 


the suddenness of an attack. Any disease, calamity, or demon, for that matter, can “fall 





all down from heaven. Migtu could 
n. In al 
jescribed as “fall of fire”, where 





very well stand for a disease suddenly comi ng, bilingual, list 
rom the Old Babylonian peric 


fire” stands for fever. A sudden fever 

















A number of clay tablets of later date, d eases that are 





uplicates, give three lists o 





to be “eradicated” (nasa). Mignu occurs in t id third lists and has noth: 


Old Babylonian I 

















has nothing to give to a doctor." Epilepsy would fed a “conjurer” (Asipum), 
not a doctor (asétm), A curse formula against the boundary stone inscrip: 
tion says: “May (the goddess of ) Gula, the great physician, let come forth f 

his body a... wound that doe ase, a mignu that does not leave”. In another 
urse by Gula on boundary stones omitted an we read of “a wound that 

















does not leave”. Epilepsy is hardly meant here 

The rather general concept “wound”, also translated “disease”, seems to be a dise 
with immediately visible symptoms, Akkadian simmu. An incantation says “I do not 
know the names (umu) of the numerous simmu's, I do not know the terms (nibu) 
k 8 cK . Berold 
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of the numerous 





's”® A migtum “emerges” (asiim) on the body® and a (red) 


exudation on the wall of a house 





Finally a word on the Euro} 
Sickness might be approp 
t 
Latin word c 


haic — The Falling 
down and not in any way 
se with the Babylonians, The 





falling”, with 





fers to the patient fal 






"fa se itself, as was the 





cial meaning, is attested for the first time in 
42 A.D. (see p. 133), Gregory of Tours (sixth 


ote that “farmers” use the word cadivus, and doctors prefer ep! 


a slave sale contract from Transsylv 
cent. A.D.) 


Isidore of Sevilla, writing in the seve 





lenticus 








century, gives epilemsia and caduca passio as 
the normal names for the disease and adds that common people call those suffering 
fi ici Later Hebrew and S) k over the word “falling (sick 











8s) 





and Arabic sar'un derives from a verb meaning “to throw down’ 


There has always been a tendency to connect the word “falling” when it occurs in the 





Bible with the Falling Sickness. Of the three Wise Men it is said that they “fell down 
and worshipped” the baby Jesus (M: 





jew 2:11). Medieval legend took this to be an 


epileptic fit and the three “Kings” could help against this disease, it was believed. 





This is nonsense, of course. Harder to judge is a passage in the story of Bileam in the 
Old Testament. This prophet says of himself “The man having his eye “cam (=?) who 
hears the word of God, who sees the vision of the Almighty, falling down (ndfel) and 


having his eyes uncovered (g'laj ‘endjim)", Numbers 2 





in vs. 15 f.), One 





has to compare this passage with 2 Samuel 





3 and then the strange words that 
interest us appear to be peculiar for the description of Bileam,"* Jewish tradition (in 
the Septua, 





nd the Targum) take it to point to a divine revelation during the night 
or during sleep, Others assume it to be a status of extasy or trance: King Saul, in such 
a status, “lay (lit. “fell") naked all day and all night” (1 Samuel 19:24). Although one 
can read in many books that Bileam is described here as suffering from an epileptic 
fit, there is nothing 





» prove this, 
Diseases from heaven 
Following the discussion of an.t a.Sub.b a and migtum, “what has fallen (from heaven)’ 
about the idea, prevalent with the Babylonians, of diseases orig. 
inating in “heaven” and “falling down” on a patient. 

Old Babylonian and later incantations infor 





more needs to be sa 








us about a long, standard, list of dis 
rom heaven; specifically from “the tower (?) of 





ceases that they “have descended’ 








Ks d, Catalogue 17 
yos 11 0 mig 2 sti 
* CAD Mi CT 3828 ke mg 
FJ. Dilger io Antik w wm and 
fel = morbus cad ppaita(C. Brockelmann, Lexicon Syriac 
pe de Bolaa (Nom 24). La prose et les “oracles” (1985) 347. 





(CE W. Farber, INES 49 (1990) 307, 311 (OB), 316 (SB), 













































from the star(s) of udder of heaven 
sheep are her ict wwn from he 
man and baby.” We learn something more tion agsinst the 
demonic disease maskad 
From a star of heaven ed took (with him’ 
half the venom of a snak : op 
nd a frightening description of this dem s follow 
It has already been shown how jaundice has its origin le" of the g 
Nergal that and another incant less obscure li 
the dark cl Pl-a-at) of (the god of rain) Ad: h 
he cattle suffered from him. dew (naliu) oft 
Babylonian,” Even the god of the sk f, Anu, is invok 
May Anu, king of the gods, rain up our hou: 
(2), sleep 8, WO! W health”,”"T 
ne Daughter of Anu”, the demon Lamastu, is mentios 
epilepsy." Demons often were called “spaw 
was the f their 0: Lat we will a 
Sulpaea is a severe form of epilepsy Snow ter appreciate the passa; 
yuoted above, under an.ta.sub.ba: “wi fn ery glow 
a star (var. stars) — fall of bennu’” Dui . ars are in the Netherw 
the Babylonian had to fear th " he Ww 
that a to Tablet VII of Surpu not o rt d 
of dise 
v ZUR 0 8 











BABYL 





NIAN TERMINO! 






Diseases “descend” from he andard 





fen and one of them is migau acco 
lists*° An Akkadian incantation fro 
in heaven, “fell” down on ear 


ding to the 





it indeed tells us that migtu, being “created 
at this is a 
form of epilepsy, judging from its obscure description. An astrological text forecasts 
kinds of mishap, when a planet approaches the planet SAG.ME.GAR; one possibility 
is that “there will be a strong migmu in the land” Elsewhere we read that this will 
happen when Mars comes near to SAG.ME.GAR™ If in this case the planet Jupiter is 
meant by SAG.ME.GAR" one could think of the epilepsy called “spawn of Sulpaea (= 
Jupiter)”, but nothing is certain here 


causing disease." But one cannot say t 











‘Spawn of Sulpaca 


In medical and magical texts we sometimes meet with “the spawn (rifiatu) of (the god) 
Sulpaea”, always in a cd 

foll 
this 





xt of epilepsy. This seems to be a further specification, 
wing bennu,® Lugal-urra, the demon of epilepsy," or Hand of the God,” but in 


st case “Spawn of Sulpaea” might have 








yeen used independently, as “Hand of 





the God’ is not necessarily af 





m of epilepsy 


xxplanation for this 








ease, we will give translations of its symptoms acca to the Babylonian medical 





handbooks. First, among the diseases of a small child: 
If a baby has been put on his feet(?)" (in his) first, second, third (and) fourth 


year and he cannot stand up or remain standing; he can eat bread, his mouth is 








‘seized” and he cannot speak: “Spawn of Sulpaea”; he will not fare well.™ 
This looks like a severe malfunctioning. Indeed, a child “born with Sulpaca” was thrown 
into the river, alive (Tablet XXIX; see p. 89). Not only 
self can be called “Spawn of Sulpaea”, as the Babylon 
babies shows: “If a wor 

will wash away that house 





ian handbook on malformed 








an gives birth to “Spawn of Sulpaea”, (the god of rain) Adad 

Turning now to other texts mentioning this “Spawn”, there is a section in a diagnostic 
therapeutic text that first gives its symptoms and then tells what one should do about 
it. Its first entry is badly broken; ps 











roblems in speaking ar 





the symptoms of being “seized” by this first form of “Spawn of Sulpaea” and two al- 
ternative prescriptions, dependent on the patient’s behaviour, promise that he will 














Ni 'V (1968) 32 90.17 (RS 17.155), ina Sam@ibbani migtu (RILRI.GA) itu 
TR. Largement, 24 52 (1957) 242 inline 36 
* Largement, 260 (ACh litar XL A 68 = R.C. Thompson, Reports 195-7) 
Largement: “MUL SAG.ME.GAR désigne Jupiter au apres son ever héliaque (HAB 24 f, SL 
Magis It 57 and LAAT 199756, comment he star of Marduk" (= Jupiter); see M. Leibovi 
Journal asiatique 244 (1956) 276 
DP 194:35, but independent in ine 
G. Meier, f0 14 (1981-48) 142 
% Emending into fuk 0 in. The text offers Js which one could 








mapare with ap 
TDP 220:21-2 











Wes anointing with weasel fat.” Most unusual are 





recover; the second tre 





the “prescriptions” in the two next entries 








If a seizure (sibru) seizes him whil in the street and, as it seizes him, he 
his hands (and) feet with the g his eyes are darkened, his nostrils are 
-ontracted (?), he “eats” his garment: “Spawn of Sulpaca”. In duc time, perish 





and his mother will bear his punishment, In 





of his father’s house; his fat! 











order that (this disaster) does not reach (them), you bury him in the earth alive 
and its evil (portent) will be undon 

If a seizure seizes him at sunset and, as it seizes him, a wailing voice shout 
him and he himself responds ever (if) he time and again shouts: “[..] 
(2)! my father, my (!) mother, my my sisters, (are) dead”, [.] 

tops (shouting) every time, [..] after having cried hi sleep and d 











Sulpaea’’; it will not go away. You burn him with fire in his illness 
This patient can be no young child, for he walks and talks, There is something terribly 
wrong with him which will cause the downfall of “his father’s house”, ic, his family 

just as the baby in the teratological handbook forecasted. The measures taken are most 





unusual and simply unparalleled in the unciform medical texts, Burying 























or burning the patient is no therapy — this is doing away forever with an unwanted 
person, What is so wrong with him? The reader can judge for himself: the patient 
seems to be on the verge of madness, accordi ption, and he acts to the 
detriment of his own family. Such a person is not accepted by society. Below, we will 
have ample occasion to see how epilepsy and madness can g er (p. 49 
The fourth entry is badly broken: 
Ifhis head (and) his body shake, he throws his neck to the right (or) the left, time 
and again, his tongue is swollen (or: “bound") (?), his tongue is ‘knotted’, he .. his 
mouth, his limbs (?) are let down, when walking he ..: “Spawn of Sulpaea”. For a 
poor man: seizure of Evil; for an important person: < he will die > prematurely 


Who is Sulpaca? He f second rank in the Mesop 


























theon.® He has astral traits and was identified with the planet Jupiter, “the star of 
Marduk”."® Marduk was to the Babylonians the highest god, as Jupiter was with the 
Romans. Sulpaea can also appear in demonic form, to the surprise of some mod: 
ern scholars." Our expression “Spawn of Sulpaca” also brings us into the realm of 
demons. Indeed, the demon of epilepsy Lugal-urra belongs to his sphere, as we will 
Line 1 i ated, Erica R e 
‘tin good shape in this pas 
Fatkenst A x tad we notice this. 





Falke 











see later. In the 





under certain he king will be 





nds Sulp 





sick (sala’u)"."A 


wants to explain why Su 





written by the Babylonians themselves, 








s associated with sickness here. Its line of thought is not 









% The astrological section in 
Babylonian handbook of astronomy, Mul-Apin, associates the “Star of Marduk” ( 


Jupiter) with y (bennu): “If the Star of Marduk sees the body (pagru) of a man, 





bennu wills 
What, then, is the “Spawn of Sulpaea”? Already an Old Babylc 





ian text, broken, 
























aning “t ts original meaning is “to 
pour out, impregnat 1 diseases his meaning that we need here 
and “pouring” will immediately remind us of the general Babylonian idea of diseases 
raining down” from heaven — or was the baby’s mother fertilised with this sperm 
Here, a planet —Juj he specific source disease, this severe 
form of epilepsy. The main eon, Marduk, is its ultimate cause. That the 
patient hi an also bi f Sulpaca”, as we saw once, is a secondary 
development. 

Lugal-urra, “L he Roo! 

The “demon” of 1 me Lugal-urra, He was considered to be a god, 








tten before his name, indicates, He 
appears among the 


y gether with, for example, bennu 
and an.tasubba, seizes” a man."""The late commentary on a medical 
text in which we alre kind of “defin for antaSub.ba—the “saliva 





















epilepsy —, says abou Lugal-urra: he turns away his right eye and hi 
ft eye”. The translation way” for kapdsu probably is not entirely correct 
but is not far off the mark." Moreover, among the symptoms of a seizure by Lugal 
urra is often an abnormal condition of the eyes.'” The first entry of a section about 
seizures by this demon states: “If, at the time it overcomes him, his right eye circles like 
a spindle, his left eye is full of blood, he opens his mouth time and again, he bites his 
Wi 4 va PALEA ina A:t GUBLUGAL 
LUGAI 
URRA/. N Lagan 
ALC Kocher. x 
Taba 168. Ne nN 38 
WE y RAM s 
A. Goetze JC 7 is Tran r; he Divner (1983) 





hi Tablet XXIX 





tongue: Lugal-g 
Handbook, unpublish 

















Lugal-urra is one of the gods belonging to the sph paca. An Old Babylo- 
nian list of god names offers °S u Lpa.e, “UDALTAR, “Lug a,‘Lugal-ud.da, 
Barulelgar|.ra."® The later standard list has almost the same names in the same 
order, identifying them in a sec¢ nas “5 ind continues with a list 
of five gods all identified as bennu: L Agigigduy.g 

E narta,Sulpastaria™ We wil es as they hardly occur 
in another context."™, We note that the | 10 mean “Lord from the 
Roof” and “Spawned by Sulpae 





The name “Luga-iir.ra is Sumerian an rd of the Roof”, and 


this is what the Babylonians took it to be. A bilingual Babylonian text renders “Lu gal 




















Urraan.taSub.ba as mi-git bel (EN) i-ri “fall of the Lord of the Ri The Akka: 
dian “translation” sees between the two Si a syntactical link, the geni- 
tive, which is not there; it inspi xpr ike migit benn 
F migit Same, A few times we find this name without the “god” determina! Is 
there any real connection between thi and the roof? We can present ample ev 
idence that there is, A chapter in a handbook of omina, giving predictions based on 
human behaviour during sexual intercourse, gives us this information: 

If a man approaches (a woman) on the ri gal-urra will seize him 
A very similar passage ha 

Ifa man approaches a woman on the roof, the (demon) Lurker (ribisu) will strike 





him (with a stroke). 
Stroke (mitittu) is a close associate of epilepsy, as we will see later, in Tablet XXVIL 











aces: the bathroom (h eis Sulak) or on a canal (we will meet 





















If the woman is ill and her hands are p kull and do not come down: the 
Hand of the Lord of the Roof. Ditto: the Lurker of the Roof will hit her; she will 
i 
The flat roof of a house can be a ‘ous pla cially during the night. Hem 
rologie xts about luck lucky 7 Dos — warn a man NOL t 
ascend the roof on certain days, because the female demon ardat lili could “marty 
1G. Lamb Ly 
Sm, 26+ A. Fall SNF (St. 9 (1967) 10 
Confirmed by collation by F E 
EF Weide . RRA ur n 
TDP 24:1 














him. An unpublishe 











nentary, says that an ill person “was hit 
by a ‘roof-hitting’; he will die 

An Old Baby 
sons with a d 





(crippled, etc.) 


text di 


an “hit by the Lord of the Roof” (ma-ah-sa-am 


jexic ining various “people” lists among per 














a Sumerian expression, literally “fallen by 
(2) the wall"(Vd.6.g.ars.da3 ub.ba).” We have to take the Sumerian “wall” (é.ga rs, 


seriously but before discussing it, we will turn to the Syriac New Testament. 





The Lord of the Roof has a fine parallel in the Gospel of Matthew, as translated into 


Syriac, which has not been noticed before. The epileptic boy healed by Jesus is said to 
be possessed by “the Son of the Roof” (bar ‘egpird, Matthew 











xd. ‘The same demon is met in the Aramaic incantation bowls and, 
under the name Riipi, in the Babylonian Talmud." Clearly the Babylonian demon of 
pilepsy lived on in Syrian lore name. W.H.Ph. Romer came very 


a Sumerian lit 











tion in a footnote commenting on a line in ary text 
speaking of “one who was thrown well, one who was thrown by the Man of the 
Roof (I. irra. k ey $uSu.ub. ba) 

mething ought to be said now on the word “roof” in Syriac This word also 





exists in the Aramaic papyri found in Egypt but means there “wall”, just as Akkadian 









h words are 





he feminine gender." In cuneiform syllabic writing, 


the Aramaic word is attested in the phrase “a knot from a wooden (?) wall” (ki-ta-ri mi 





in ig-ga-ri ah-hu)”,a translation of a Babylon nal, offering “you will take a knot 
of straw from a wall” (ki-sir SE.IN.NU 84 [ib-bi 1G teleg About this confusion 
between wall and roo lowing comments have been made: “It is possible that we 





are dealing with a very old culture word taken [from Akkadian} into Aramaic mean 
ing th 
when we read the entry in the bilingual 





2 building We indeed saw the same confusion 


wall” in Sumerian; “roof” in Akkadian, 


entire superstructure 





When we visualise the large residences made of rushes used by the ancient Sumerians 
and still constructed by the present-day Marsh Arabs in Southern Iraq (especially the 
dhifs), fo 


impressive m inverted letter U or even V, we understand why those 








people could look at their “walls” and the “roof” as one and the same structure 




















SlGsis ier Slows [GAIM, K. 

MSL 12 (1969) 201 Fragment 

Pall discu 3J. Reinink, “Der Dimon ‘S yrischen Literatur”, in Si 
Abr Nahrain 9 (1970) 60 note 9, who points out on p. Sinai text has here riak pale “spit of 
poplexy” (cf. pale = =). the demon girgijé ("nose") ofthe root, in 
TUAT MILA (1990) 8 pon A.W. Siberg ICS ) 1464 

As G.R. Driver, RAS 1932 77, po s Ar 4. Hofijzer, DISO 4 ss. gr 
UI and P. mens. Documen m3) 

For the latest translation ofthe Aramaic inca on Uruk Delsman, TUAT 113 (1988) 
4s: Babylonian original, KAR 43 rev. 19, sce B.L 4f0 12 (1937-9) 250 

S.A. Kautman, The Ab a joe 











Imi rian words for “roof 
(air) and “wall” (€ 


Jeast that the phone 





be allowed to put forward the su; hat the Sum 








was we upposition: §u.l'r 


can be identical with Su.gu r hind” has a few 


times the form ir (a very nice alking in the rea 





guddirra™ and gudegir ations (\6).egir 
Cra) and (1d).ar(ra) ar 


Returning now to Lugal-urra, t 





jerapeutic text that 
























we have quoted already the unusual name ¢Lugal.g Elsewhere, in another 
{ext from the same library (in Sultantepe), we again find this name where clearly Lugal 
urra is meant."! ‘That this is not a mistake made by an unskilled scribe in a provincial 
town is shown by a passage in a text from the library of king Assurbanipal: again Lugal 
girra in a context of epilepsies." In an astrological text we find bennu and Lugal 
girra mentioned together: “There will be bennu in the tand, Lugal-girra will devou 
(people)"."® Now, Lugal-girra is a well known manif n of Nergal, the 
god of “plague”, and exactly “devouring” (akalu) is the ac |. We hesitate 
to identify Lugal-urra along such indirect lines with Ne Lugal-urra not a 
manifestation of Sulpaca? However, later on we will see that according to the myth 
‘Nergal and Ereskigal” the demon Bennu was place in the Netherworld 
by Nergal, so there is a connection be pilepsy 1 gue 

Looking for a common original Lugal.egar.ra, “Lord of the Roof 








Wall”, behind both names Lugal-urra and Lugal-girra is pe s but 






















philological research still has to be done in the relationship the names of the 
Js of “plague”, Irra, Lugal-girra and Nergal, sharing the ¢ (g)i 
in a bilingual text “i r.ra is the translation of R 
the gods “GIR.RAGAL and “IR. RAGAL are c 
an OB Isin year-name gives the variants Lug alsir 
P. Steinkeller and W.G, Lambert discusse ated problems in recent art 
12124; TIM $ 41:21; VAS 
tanidng; inthe rear’ 7"); M. Sigrst, RA 74 (1980) 20, Abo in PB A 
STT 1810 
#2 Borger, Suuies Erica R 67) 2499 
ACh Suppl. 1132, with EF Weidnee, Bet i i 7 
P Stcinkelee, 24.77 (1987) L 0 r 
od names Lu gal : Aco BM 
1d F Kocher we bat . The Hi KU S82 BAM 
G.Th, Ferwerda,A C he E a” ) id olen 

















sts of demons 





He is not attested 
























is closely associated with the various kinds of epilepsy that we know already: “Lugal: 
urra, an.taSub.ba, bennu, Lugal-amagpae”.'* In the opening section of Tablet III 
of the handbook Usukkii lemniiti he is the last in a long list of demons closing in on a 
‘man walking on the street and his name is rendered bennu in the interlinear Akkadian 
version." He is named “the evil god”; similarly in Tablet XIV of the same handbook 
in 4 passage where we find him after the gods of the Netherworld (kur) Etana and 
Gilgameé and before Nergal, “Lord of the Flood 

Only one therapeutic text ment al-amaipac: this god “seizes” a patient and 
a very short prescription follows; the next entries indicate what to do ifan.tasubba 
falls upon a man’ 

What does this Sumerian name mean? Probably “Lord of Jasper”.""* Later on, in 


discussion on amulets (Chapter V1), we will see that the stone “jasper” is the most 





Lugal-nam.en.na and Bennu 











Two gods with Sumerian names identified as Akkadian bennu have already been men. 
tioned: Lugal-nam.en.na dugud.d: migtu, and also Lugal-amagpae 
The evidence for the equation Lugal bennw is the best of the two. 
Lugal-nam.en.na is equated with be-{en-nu} ina lexical text (the “god” determinative 
is lacking),'* as the gods Lugal.me and Nam.en.na are, A Middle Babylonian lex 
cal text offers: “Dim.tur.tur a-nu-t-wn, W4.nam.en.na ra ra ba (2); lili, 








zum (incubus and succubus) and pasittwm fol Itis unfortunate that I cannot 
identify the Akkadian word or name with whict 
makes clear, howe 











meant; possibly those threatening 
fa baby, The element wu could mean “demon”. A‘ 
nam.en.na, it indeed stand: slave in an Old Babylonian letter." It 


definitely does not mean 





the Sumerian word 











m.en.na — Benn 





Lugal-amagpae ~ Lugal 


Nergal and Ereskigal” records 





Bennu is occasionally a god in Akkadian texts. T 
installed as gatekeeper in the ninth gate of the Netherwor 


Roof in the 








that the god Bennu w: 
Dizziness (Sidnu) in the tenth, Miq 
twelfth gates. They belong t 











rid; the myth wants to ex 
re not all deadly ~ maybe they 








by the god Nerg 





























plain their presence there, althou fee 
are lingering, “chronic”.'' The secd sage is in the diagnostic handbook where 
we find asa di s “Hand of god Bennu, deputy of Sin: he will die”. Elsewhere, 
diagnosis is “Hand of bennu (here, the “god” determinative is lacking], demon, deputy 
of Sin 

Bennu is here associated with the moon-god Sin; there also is a connection between 
the moon and jasper (am a3.p.a.2) which will be discussed in Chapter VI. This provides 
us with another link between Lugal-amagpae and the epilepsy called bennu, so it seems. 

It is surprising that the god Lugal-amaipae occurs so rarely in the texts whereas 





n with a very spe 








minus is $0 frequent. Was bennu 





cific demon? Note that bennu and Lugal-amaspae are kept separate in the long lists 
Jiseases and demons. 

® BAST. 

f.E. von Weiher, Der babylonische Got N 866.7 cuminn of the mys wil be 
found in M. Hutter, Alionentalitche Vrsellung > Unter s 
1 TDP 2342 

BAM 3 202 rev. 7, pl. 311:5 














IL EPILEPSY WITH OTHER AFFLICTIONS 





red together as a group 
den 


Several times we saw how the various kinds « 





arger group of diseases. Mi 





and this group can be re 





medicine gives epilepsy a place in Neurology. The Babylonians did not, of course, and 




















it will be interesting to see in what context they placed epilepsy. The 
diseases” already referred to are our primary source of information and a so 

text from Late Babylonian (Seleucid) Uruk should grant per insig 

But first it is important to see in what context the ancient Greeks and Romans viewed 
epilepsy. Their later writings give the most systematic treatment and they unvariably 
locate the origins of all these kindred diseases in the head. Soranus, as transmitted 
in a Latin version by Caelius Aurelianus, discusses ‘On Chronic Diseases, Book 
I, the following topics: headache (cephalea) ~ darkness befc es (scotoma) 
incubus epilepsy ~ madness (mania) ~ melancholy ~ paralysis ~ twitch. Aretaeu: 
Cappadocia, in his book on acute diseases: phreni meni lethargy ~wast 
ing (marasmos) ~ apoplex Vv nd in his book on chronic disease 
headache ~ darkness before i scot le melancholy (VII 1 
Posidonius, as cited by Aetius of Amida in Book V1, wrote on: phrenitis ~ lethargy 
















































ness (mania Janchol (ephialtes) ~ epilepsy ~ dull: 
ness. Paulus of Aegina, 111 4-1¢ phrenit ipelas — lethargy ~ seizure 
(catochus) — heavy sleep (carus) melancholy ~ madness - night 
lycanthropy. Alexander of Tralles: headache ~ phrenitis ~ leth ite 
melancholy.? Galen warns w again: r hair with the wrong 
ents: the resulting coolinj might le plexy, epilepsy, deep 
Jeep (cataphora), lethargy, heavy sleep (carus). 0-called” cataley 
This categorisation is partly rational, partly trad Relating apoplexy and epi 
lepsy with the head must have seemed obvious when ancient man saw the conse 
quences of brain damage; furtherme psy can have symptoms of apoplexy, In 
this, the medical writer w nal. F ments, like incubus oF ni 
k more traditional k te jous imagination not 
that a similar list of interrelated disease drawn up for folk-medicine in 20th 
century Palestine.* They ar Il toge jonian “taxonomy 
The groups of epilepsy-related diseases i fexts are usually not very 
telling, There they occur as a small group in a long lis ic diseases as can be 
seen from a few relatively meaningless p: e some examples. 














EPILEPSY WITH OTHER AFFLICTIONS 


nt, has to anoint himself in 





An incantation priest (conjurer), on his way to the sick pi 


order tow 





d off the demons threatening him. We have an incantation for this purpose, 
followed by a recipe for the salve to be used. In the incantation f the exorcist 
mons to be gone. The subscript to 
+, Lugal-urra, Provider-of 
ht be, in order not to come 








aims to be a messeng 





of the gods and tells the di 






he text says “Incantation against the 









Evil, evil all, an.taSub.ba, and whateve 





near to a conjurer”. The incantati 
Ale 
intends to prevent the evil coming fr 


ff enumerates these demons and some more 
the Foot of Evil in the 


ents from entering the house.’ Its 








i use of a man 
arts 
with a long list of all possible mishaps, not only those disasters that the ritual wishes 
to avert.” In this very general list we find Hand of the God, Hand of the Goddess, 
antasu 

In 


in fact embodied 





hy apotropaic ritual 














pba, Lugal-urra, Lugal-amagpac 





second tablet of the magical instructions Bit méseri the god Lugal-girra 





urines at the door empowered with apotropaic force — is 






\ddressed twice in order to chi 


se away demons.’ In the first prayer itis aid “I installed. 





eradicate Provider-of-Evil; | invoked you against utuki 
f the 


it (of the dead), the 





4), incubus, succub lu, evil bennu, Hand 
of a Sp 


mother, whatever there is, against the sorceries of a 





Sedu, Lurker, Spirit (of the de 





God, “Spawn of Sulpaca” and an.taSub.ba, any Hand 
god of a fa 








or the goddess 





god or the god of a m 





n, that have been told to pass by NN (leaving him unharmed) 
This looks like a wholesale list of demonic 





Elsewhere we can observe that the group of epilepsies were inserted afterwards into 


an already existing list: Lugal-urra, an.tasub.ba, bennu, Lugal-amaipae, Hand of 





a Goddess, Provider-of-Evil."' At the beginning of another text, an.tasub.ba and 
Lugal-urra appe 





are omitted in the other." They return in 
the ritual prayer but there they have been added later, together with other demonic 





attacks,” as the scribe wanted to change the original incantation against black magic 


into a prayer to the gods who had sent these diseases. 





A number of clay tablets, all duplicates, give incantations for “eradicating” three 
groups of diseases. We already have met the “fall” (mins) from heaven in the first 
group, and noticed that “fall” in the second group has nothing to do with epilepsy; in 


the third group there is a long list: illness — “fall” ~i’bu-fever -asakku - the demon of 





jaundice - feverish shivering - depression ~ chill - incubus ~ bennu — seizure — dizziness 


KAR 31 (esp lines 31 (), with E. Ebeling, ZOMG 9 (1915) 89-92: ef. A. 


kenstein, LSS NF 1.1931) 





Thus the interpretation of A.M. Wig 
Wiggermana, 92.D. 














BBR 45:1-10, with OLR. Gurney, AAA 22 (1935) 42, and FAM. Wiggermann, Mesopotamian Protective 
. Wiggermann, 59. Wiggermann, 106 seems to mean that tables [-I are against potential danger and 
tablet HI is against present da 





G. Meier, 4/0 14 (1981 
BAM 5 4683 f, introduced by an unexpected tums 
KAR 26:1 (Ebcling. ZOMG 69 96-108 


4.N. Kinnier Wilson's Complex “diagnosis” ei 


eady W.G, Kunstmann, LSS NF I 


Line 38, with the analysis by T. Abusch, JCS 
# Thus T: Abusch, Baby 














nocturnal fear (hajjattu d suffice for th 





But there are texts that are 1 f epilepsy and 


















the diseases that were closest tot ng to Bab s. We already 
get a general idea from the texts pr g amulet stones against epilepsy within th 
context of amulets against other demonic attacks. Those are: Any Ev 
demon — gnashing one’s teeth — quivering in bed ~ stroke.” Once dizz 
and on two occasions mental disturbance (init 12m 

A text from Assur is particularly helpful f tion because it gives in 
a very systematic way a survey of the tasks of an Assyrian (or Babylonian) conjurer 
There, we find this entr 

Remedies against a n.taSub.ba, Lugal-urra, Hand of the G 


dess, Hand of the Spirit (of the 
Hand of the Oath, Hand of Man (= sorce 























It is possible that in this particular entry the shared : 
A late tent about fumigation asa remedy st if 5 

Hand of the God, Hand of the Goddess a mai bh ill notice th 

same sequence as that in the text from Assur. A duplicate text gives as extra “Hand of 

the Spirit (of the dead)”. The comment hese lines, made by the Babylonian: 

themselves, explainin sxpressions th: est us is especially important 
an.tasubsba: “the is ch and dis. his saliva all the time 
(mar-su wh-tan-nag i O4-su SUBSUB. 
Lugal-urra: “he turns away () his right J his left eye” (101! Xv-8i w CL 
Hand of the God: “he ¢ he 20% ks insc whom(ever) 
Hand of the Goddess: “he has ... of he k and again, and fc hi 












Hand of a Spirit: “his ears ri a seth do not 
These explanati first sight like “dk c fortunately are not, 
asa glance at handbook will show that di symptoms for the same 

found there. Although those ancien J Babylonia entarie 














EPILEPSY WITH OTHER AFFLICTIONS 





can often be off the mark there are elements of truth in these explanations which can 


be discovered. In the discussion on an.taSub.ba and Lugal-urra, we already saw that 





saliva” and “movements of the eye” could very well be their respective distinctive 


atures. Hand of the Goddess again has the symptom “heart-break” in two other 






ng (Jas) of the ears certainly is one 
its of the dead were thought to 


hrough the ear. Hand of a God can be a dit 


passages in the diagnostic handbook; and r 








of the principal characteristics of Hand of a Spirit: sp 





enter the he 








as we will see later; here it obviously is an adult abusing God and man — a unique 





1g us of the symptoms of the Gilles de la Tourette disease 





‘Our general conclusion is that only a few features of the five diseases were singled 
‘out by the com 


What comes closest to an e 











ptic attack according te 






definitions, is a passage 








in an incantation to be recited tient suffering from a seizure by a spirit 





The wind of an evil word (2) has blown into me, an evil Lurker has been put upon 











me all smote (mahdsu) my skull and (then) I have 
pitten my tongue; he smote my legs while my arms were tied; he fell upon me and 
knocked me (down) (imqutannima idipann 

Only twice in cuneiform literature do we find biting the tongue in a description of an 

tack: here and in a deviating diagnostic tradition” It is remarkable, that we never 








find this as one of the symptoms among those of the various epilepsies listed in the 
canonical Diagnostic Handbook. Its editor may have been aware of the accidental na. 








during a fit: 0 to him pe 








aps ul symptom, 


Note that other possible concomitant symptoms are not mentioned either 








This text is directed against a “roan 





g spirit (of the dead)” that has seized a man 


(etemmu murtappidu isbassu). The symptoms of the seizure are given at the beginning 








taming (Simmatu, rimatu) have a little in common with our passage. We assume that 





the incantation text was a separate charm, against the Evil Lurker, inserted in our text 
He may be that “roaming spirit”, after all, because the “wind” blowing into the patient 
probably stand 

The German excavations in Uruk yielded an unparalleled, unique, text written at the 
the Seleucid kings.” F. Kocher realised it xt distributes 36 














time o importance. This 








body where they originate (“are from”). Such a 











in of disease is new.* The parts of the body are: the heart 
the ..., the lungs, the kidneys. For the second organ, hard to read on the clay tablet. 


Kocher su 





gzests the mouth of the stomach ( 





karii), but as several of the diseases 


Originating in this organ are diseases of the head, “the head” (or a part of it) seems to 





TDP Yas 
LKA 86 rev. $ 


Jef libata tteneppes, S 7 Tablet XXVL24), 
m the Bai mmimentary SpTU Ti 







Mel 








be more likely. From the kidneys come dis 
cluding sterility. Students of the history 


s that have to do with the urinary tra 
medicine may 





jempted to see in the 
four organs the seats of the “humours”, so well known from Greek science: the heart 
(blood), the head (f 








the gall (black bile), 


They may conclude that there were Greek influences in this Late Babylonian text, but 





of epilepsy. “Heart” (libbu) can be the 





first section of the text, listing thi 





eases “from the heart” include the types 





but very often means in a general way 
intestines” in the abdomen; with the “upper side of the ‘heart’ ” (réé libbi) the Baby 
tand for the organs of the 
m “the heart”: heart-break 





chest. The fol 
an.taSub,ba, Hand of the God, Hand of the Gc 


1¢ epigastrium. In contrast, the "lur 











dess, bennu, Lugal-urra, We easily 


‘ecognize the usual list of epilepsies and closely related 





eases but “heart-break” (hip 
pbi) is new to us. This is naturally a dise heart” according to its name 
but there are more texts thai loge epilepsies which was suggested 





above where heart-break was seen to be a symptom of Hand of the Goddess; below 





ation will be seen to for epilepsies and heart-break 


Melancholy 





medicine, who will be aware that there is a close relationship betw 
¢ aware that there isa close relationship between 


epilepsy and melancholy in Greek and later medicine, may be inclined to see in “heart. 





break” something similar to melancholy. This problem is worth pursuing, 
Melancholy” origin: 








concept itt 


1¢ human body 








ready menti 








(another, originally Latin, word is 





ilious).* Melancholy always has been cons 
ered a corporal disease that can be cured by the norm 
the usual n 





therapeutic means, includ 





a medica. To the Greeks, the plant black hellebore was 








most impor 


dy. Babylonian “heart-break” is similarly regarded as a disease subject to the 
same cure as the others. Epilepsy, to 


he bl 


is caused by too much black bile, according to a 








pseudo-Hippc ss bad, the flow 





atic writ 





epilepsy or a stroke." Plato 


hampered and as a con 





squence the patient suffers fi 





wrote that black bile mixed with white 





the “divine” brains and this is 








fs “the crown oft (CAD K fs BAM 3231 IIL 2. 3003, S184: STT 1 57:47) 
intestinal MSL. 12 (1969) : 
(London 1964). We used the upd nd Melancholic Studien sur Geschichte 
dlr Naturph nd Med Kunst (Ob ¢ schendor (Su 
amp Verla 

Hipp. Regimen, Appendix VII Litté 1 406; R. Joly, Hippoerate VL 7 
















































prayers, using a l ho 4s © The wrath of the pods is alway 
and among its remedies are plants*” am iedw a magica 
and fumigation. 
ome passage reak manifest patient suffering from 
the god Marduk k ar ¢ time when at (his) meal; in (hi 
house he has trife (salne), in the h quarrelling (puhpubhi 
Strife and qui dw " break® and a psychol: 
and quarrelling, perhaps u ly from ti ing o 
of slander and experiencing bad dreai . There ar 
nan confronted with w w 
He has continually suffered los : et, lo 
female slaves, cat bs 2 and serv 
complying, calling bu ) answ c ous people,® he is 
all the tim h w ng (in his bed ts paresis, he is fille 
with anger agai di I his epileptic f be are bangin 
is diminish t ke an has the wrath of the god 
The ritual in this text intends “to relea fears w werwhelm 
Yor man, blemat Jot Bible, has | yihit 
plunged into a mental di n the sym . J — many of th 
E MES HLAM r 











EPILEPSY WITH OTHER AFFLICTIONS 








to divine anger. It gives us an impression of Ul 





theart-break”. A man has a similar reaction when he looses his family 








A remark ought to be made about a variation of the expression “heart-break”: some- 





times it is preceded by the obscure word hu-us, hu-us-sa, hu-us-si, once hu-ti-sa. There 
must be a genitive relationship between both words: the “... of heart-break”. It is no- } 
ticeable that we find this combination only occasionally in the medical texts — where 
a duplicate could omit hu-us but always in strictly literary texts like prayers, 





Adding this word /uisu was obviously a matter of style and we gather from a late Baby 
lonian commentary that later they no longer understood this word. Our conclusion 


is that this variant of heart-break makes no difference for us. 


We will now turn to the II the 


he addressee to take 


stolary texts, “My heart is broken/will be brok: 








nt in Old Babylonian letters, urging 





time” is a 








the writer seriously. Often he or she makes this remark when a response with new 
fails to come. W 


persistent feeling of fear, is the kin 








y or alarm about somebody else, not necessarily an inherent and 





The Assyrian letters seem to have a different shade of meaning and “panic” seem: 








(While) all my associates are happy (hada), | am dying of a shattered heart (kusup 
libbi). [have been treated as if I did not keep the watch of the king, my lord; my 


heart has become backsliding (sudgu),* indeed, panic (hip libbi) has seized me 





Thave become exceedingly afraid (palahu): may the king revive my heart just like 
my equal 
An Assyrian royal inscription says that an Elamite enemy “got ‘heart-break’, fled from 





the land Elam and grasped my royal 
tudy the Assyrian terminology f 


thing in the letter; examples are “throbbing” (tirku)" or the 


ject”. Again a sudden emotion, clearly panic 


There could be reason ‘emotions of the “heart 





of which we saw only so 





















Read th KA 

Gc SpbTU IL S40. 67 11126 is uncertain, A 
Ab 3 30:1 m. by R. Frankena, SLB IV (1978) 230. written by women: ADB 10 289, 
Fea 1BIM pm 1.90 likely in ADE 1 124:19, Ck. 
ER Krat R Neo- Baby (always using the statve “broken”) 
are TuM 2. Ne 28 4 S21 rev. 3, Baghdad. Mit, Beihet 2 (1980) 113:17 ( 
u-qat Sé GAZ lb ) 

oS Parpol h a f with Hebrew sg lb in Proverbs 14 
‘BL ing S. Pa 1S 264 rev. 9-18. — Note that P Bi any ooh 
p.St ad ABL is 8 and W. von Soden, AH n way connect the words 
VAB VIL2 62 Asb. Prisma A VILSS. 

ABIL 4s 1. P (Ch maga (or: maki?) in bb tg ho 








Melanchi 














To summarize, a 1 ha broken he 3c ill-tempered, suspicious, have a ner 
vous breakdown, be full of ons, be worried, or in a panic. He could 

alled a “melancholic” which can include being a hypochondriac and neurotic, The 
reader who wants to know exactly what nch nds for according to the West 
European tradition, can be referred to Robert Burton’s classic The Anat Melan 
choly written in 1621 where in the “Symptoms, or Signs of Melancholy in the Body/in 














the Mind” given by Burton Bat art-break symptoms can easily be recog: 
The Babylonian w a connection between “br Df rt” and gall 
The Old Babylonian myth A sis de stless A faced with 
he impending Flood: “the heart was broken (and) hi mmiting (ma'um) gall 
(martum)", a metaphe know ater As a expressions like 





their hearts pound and they vomit gal 
Having established the connection between melancholy a 














‘emains: What exactly is “black bile”? such bodily bu 
the large majority of physicians believed in it for more than tw 
portant remark origin of th en mad 
ntended that “black bile” belongs te hink 

or “dark” intestines conveyed a f dep 





taken from Homer, Theognis, Aeschylus and Sor 























black matter having poisonc 2 hat is why pr black vai 
of hellebore is effective against black bile, m the idea of “black bile” is 
ser magic, also surviving for two the ter was to demythole 
gize this notion and Diocles of Carystus (fourt B.C), heret ot believing in 
black bile”, still accepts the word “melanch nd situat in the epigas. 
trium, around the stomach —as the Cnidian Sé his is hy dria. Rufus 
of Ephesus (ca, 100 A.D.) wrote a book (now lost 2 nd “hypochondri 
acal” melancholy and ai k by him surviving in Arabic translation mak 
that melancholy could originate in the spleen or b th 
Did the Babylonians speak of “black” organs? Yes, for them en (tullmu) was 
the black ‘heart™”, as its Sumer SA.GIG shows. A his combination 
ian g e6(g), “black”; note that the very sign ¢ : and NUNUZ 
Y 
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: Ww r i 
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ii a sick 
it ugh. r 
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k V . : 
man like a net ( fi on 
understood, th : 
A Neo-Assyrian lett 
‘eradicate evil alfa an 
As regard 5 
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IV_ THE DIAGNOSTIC HANDBOOK 














XXVIII 


f 
r 
TABLE 
Th 
wn. T 
Th 





Ww 
Th 

















xts that actual 
for example our XVI and 
ration will be 





e XXVI-XXVIII; of XXIX 
with therapeutical prescrip 
XX snot known 





wstic hand 951), 

S pe, Turkey, and 
let in the British Museum, 
published by J.V. Kinnier Wi 





a nder Akkadian 
English words for the san 
q is consistent and 





both sides: J.V. Kinnier Wil: 
V. Kinnier Wilson in Te 
er Essays (Tokyo 198: 


»-Assyrian, We follow 


mi (B: UD) Su(B: 
















































If a fall falls upon him overwhelms ft q 
He feels good” (verb ridbu) is one pos Oo < h 
e to blow (away)”, with an b ed": “h 
bloated”, “Murderer” is i g itted in 
TDP 174:4(!). Perhap 
Kinnier Wilson and Reynolds: Serial 
9-10 (9-11) [DIS kima( {ci} B 
(1GiMES-sd; B: 161""-St2) dama (08) mala 
If something like a fall f " loo. 
are stretched, b ppses (?) wh Hl 
Hand of the spirit rd 
Also translated by F. K VF p ( Sf. instead 
he collapses” f a Th w are 
1p”, "something lik Sf P by aS 
omething like the Hai Spirit k sri 
A offers the Si Akkadian suk di mucus (S 
1 89:208) and MEZE-fd il 48 EI 
He who hi dh 1 
when suffering from a st DE let XXV 
lated as “he sees the illness t Hi t! i 
fi ih r Wil 
patient was again fully conscious” (p pected 
Lin ak: Hand c ‘ 
Kinnier Wil Reynolds: T 1 a 






































su p z . consciousness. — The cor 
jurer can let tation text; we have a ritual 
10 do the same. S dressed as “you” and 
the diagnosis is H 
T y In TDP 34:21 “Hand of 
su 7 i t SpbTU 1 30 
Kinnier W r al 
23. (24.25 i ) ta-lam-m pissu(DUGUD-su) 
r him st 
f and gives him sharp 
xin rn self: an.taSub.ba; itwill be heavy 
is a problen hawt at the and 
at Ha cent ly repeated? In our discussion 
fH 1 is. — Ki on suggests instead of 
. 1 ber of referen in other 
i , F h lines 7, 38, rev. 1 
BAL hows tha not tak u as the subject of th 
will be h . tence without 
24-25 nakkapiltusu(SAG.KI 
( (B ) 
fat the tim wrt him, b a state of mela 
holy: later oa h ), he does not have saliva 
(variant: "h flesh”); Hand of the Goddess; it will 


note on Tablet XXVII25. "F 














Kinnier Wilson is: T 
Unless the translation di 
i 
he arn 1 
Chis seizure alway 
His” seizu . 
In a quite differen n 
evening” (and he hi i 
28 (30) DIS sibissu (0 
(cir! -si) Bs iL-a 
If hi a 
and his feet are ra 
Manuscript B 
For “feverish”, another 5 
Kinnier Wi i T 
hallucinations of lin 
KIMIN) ‘ 
If his seizur 




















TDP 106 




















BSS. [... SAC 
BS56.| r 
B i 

The reverse of mar 
rey, 1-3 (58-59) 

(al )gassu 

(Dip-sd) libbasul 
Hf, at thi 
aliva flow: n 

twill be eradica 


text speaks of 


has seized him”; th 
imal behaviow 
sp. "Kickin 





he chapter on “the 
pilepsy that is “er 
Kinnier Wi 





A ruling follows in 
rev, 46 (60-61) 



































In both manuscripts a ruling 
rev. 12, (67) Di 

If his limbs trem 

The “limb | 
Jar movement ii BL 
berger.” An.t 

riant: Lugalband: 

ew, 13 (68) 
(1oLME (Bs Me| 

IC his limb a 

Fey, 14-15 (69-70) DIS m 
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1 qui 

nd sees hi h 1 
Like a healthy man”: cf. F 

He changes hin 

rex. 16 (71) 

Chis limbs are q) fi 

alk: Har it ‘i 

Lines 16-17 w K 

aking with h W 
speak r 

pret E 








Di Enk Gi \e spir jose burned in a fire are 
rex. I i) kin ne-ha-ma i-qial 
hi ik nut does not taste 
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rev 18 7 iH 8; B: OH) ina pil 
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k W f w ty, The 
) fn he lett side i 
ath, The ends of the 
rey. 19-20 )ittanaddi ( pedi) itd 
(GUR-ma) ik (B: SU [al(x)]}x] Gar 
a dhe does not sleep 
Hi God 
Get i ing with an epilepti 
r 1 Ge will die” Those twin 
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hi mila ing. “Hi 
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we may translate st, Si 

hitter” as the demon of th 

Tablet XXVIL 

li ing all th 

his head and 

Cf. the rem: h 

pression for disea: the pa 

ributive 

Kinnier Wilson and R 


























The determinative following this w B) shows that th 
demon isa “bird”. In this 
Ape b 
him (and) stands at his h P 
If a wailin 
nd he kneels dow 
The “Lurker of th 
him in aste lands". I 
fields; this Lurk tra 
rey, 30-31 (85-86) 
Gis; Ask ( 
Treaties of E KW 
passages." To our feelin \ 
1)” We 1 
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cal version edited by Esag k r iP 

If you approach a sick man”. Its k r 
two fragments, the of Middle E N r Nec 
Sultantepe. The latter text J by O.R. C 5 aes aaeiaa 
on epilepsy. Iam of the of at “the Gurne ot wil 
ontents, was an older i a Handb “ 

.d his book in reaction te 

The first half of the tex 1 t 

acts of sorcery: Hand of Cutting-off-L ‘ inal 
epsiiiu); followed by “h (zine) a rc ke R 
are often performed t ars A hi, there 
follows one line with a rub hal 
(of the series) “If you app oO . the three 
heads are visible; so th jk 

The second half of the te f epileptoi 
his section unfortunat brok ff. with 
particular table fh f Jk TDF " 
found in the Nimrud Cal The tex ik " 
rom other tex! 

The text begins with symp As was p 
ously sugge when dise R ext mu 
be an unusual way of writing L R on th 
pilepsy. Another ideosyn h 5 rf f 

103-108 D5 endma (UD) ik jn in ) 
pilaggi (G18.BAL) i-lam-{mi} (104) insu (1 Sun ma (U8 IRC 
1) pasu (KA-Si) iptenete (BAD BAD-te) liSdniu (EME j-na-sak SLUGAL-GIRR 

su (D1B-st) Summa (E ) (106) m 

If, at th t overw him, his pind f 
first hall “(STT 











) flow of his wat 





Roof has seized him. If, at the time [it ov 






nd |...) If the (urinary) 
[....J: his illness will last long and the 











circle”, said of the ested only here. Another text, commentin, 
Bit 








n “eyes” ina di xplain 
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handbook not accept it as a g m and omit it in his work for that reason ? 
nt, be it fluid or solid.’ El 


Manzazu (here ma-za-za) refer 





where we read 








altu gave some scholars the idea that the 





Babylonians related this word to the 
stand”, It is true that in our passage 





it also would fit the use of redia $t 











Can we take ma-za-za as an infinitive 
This entry th 








the Roof”, This is in line with 
It continues, however, by adding two alternatives 


3s, followed by an advice (?) and a prognosis. This replaces t 














usual short remarks like “he will ive /die” (and more), The alternatives are introduce¢ 
by Summa “If”, written BE 








jot written at the 
beginning of the 
109-112 DiS endima (U-ma) ihitakiu (UD .DU-84) insu (1 





iti (4G) dama (U8) male 










(DIRIG-at) pau (KAS) liptenette igdndu) (111) tena-Sak *LUGAL-GIR.RA isbassu (D[1B- 
sul) [..1(1 





rcles like a spindle, his right eye is 








of blood, he [opens] his mouth [time and again], he bites {his tongue}: Lord of the 


Roof has seized him. [...] will chase him all he time [...] 








113-119 DiS entima (UD) [...] (114) pasu (KAS) (2) [.-.] (115) inucma 8 i a 


16) ‘LUGAL-GIR.RA ishassu (DIB-su) [...] (117 a (2) (AKAL) 














iru (...] (118) ma-kud Summa (BE-ma) DA |...) (119) mit (NAM.BAD) imqussuma 
(Sup-semlal (2)) | 

If, atthe time [...] his mouth [...}, when ...[...}: Lord of the Roof has seized him 
[..) Ihe acquires ‘strong water’ (...], itis critical. If .....J; Death has fallen upon 
him and [...} 





‘Strong. 





er” must be a bodily excretio 





The Sumerogram A.KAL stands for Aka 
nt), ilu “exud hu 
men”. In the Old Babylonian List of Diseases [AKJAL-a.ra.ab = hi-i-|lu} follows 


dian milu “high wate 





flood” (here not ion, resin of plants”, 











TDP 106 It 





120-123 DiS léssu (TEs 














133-140 Di 

If, at the time it over 
a dog, his teeth [,..} hi 
If, at the time it overw 























(ic eth jst” will 

5) is La aries, Wh hewty dost 
" )sdimat (SAs-ale)) 
Lor Ri re h Jay 

R 0 












































flow from his eye: he shall seize the *h oth’ of the ritual; you shall not be negli 
We owe the reading nau Soden’s dictionary," The verb haritru 
(137) refers to ds made by th nu C).2 The negative ad 
vice “You shall not 0 ati few times in the diagnostic 
handbook." Here it wed g subsidiary symptoms which 














wounds’ (simmu): a Ww the ‘wound’ develops." The 











141-147 DiS insu (IGL-SA) i-sa UN. 




















] (146) AN-TASUB.BA murs f fk. .] (147) ul us-lee-2eb 
his eye squi s lows invfr mouth, his hands, his 
feet, his torso (?) he kicks like a slaugh am ub.ba has seized hin 
If he brays i nkey, ..s the ground with his [...] nail, and [...] dead persons 
Asif. santad his disease will not be saved 
This entry is rather sim v Tablet XXVII: “If, at the time it has seized 
his hand, his foot, his tors ¢ left side kick like a slaughtered ram: an.ta.Sub.ba. 
If, at the time it has seize ish wake: it will be eradicated. If, atthe time 
it has seized him, his heart is not awake: it will not be eradicated 









STT | 105:16 (ef. 18), BAM 13 12,d (older copy in CT 23 23). The 








pread out a net”. A comme 
nu BAR: 20-a-nu.!* Wil ng int 





IGLSH -sa-par: BAR: sa-pa: 





a.bar (ete.) by P. Steinkelle 





rm, thus readin, 











We perha an emendation for i ba af in line 145. On could think of qaqgara 
148-151 DIS miguu (SuB-tu) imagqussuma (SUB-su (cup) [...] 
(149) breomue-urn 1 (NUNDUN MES ] (150) AN-TA SUBBA isbassu (DIB-su) 






































182-158 ma ( mati (T 
uSEN)) [ 5 u 4 
(158) ina pan (141) (SiG-ka) la (NU) ut) mi G-fsul) [..-} 

Hf, at the tim h onstanth 
‘drawn lows in the ‘thr s ” s belly |...) isc 
with ,.. spots (2): (if) ‘ his righ 
raised, you sh (it) wit r when fac 
ing your ‘hitting’), his di w h our 
hitting’, his disease will [ 

The patient’s reactions to scarificat F the futur 
M, Stol in Mélanges André Finet (1989) 1644 
159-166 u (DIB-1u ) 
lisabbassuma (2)} (160) ki-ma e-ri-su (up) 
sibisste (DotB-ste) um sii kim x u ) 

§ [uc] (164) UD xf... NAM % 
({[$}e8) [ina pan} [rar)) Sin ¢ 1 ) 
teppustma} (Dv-u 

Ifa seizure [seizes him (?)] (while) h ‘i F nd 

k i si 
int S hall 
for "9"; pros BAM 2 104 Vi al 

167-173 [D bbassu “ ) ( 
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lines rp s is left side, ... hi 
liness ( m repeatedly with black frit, the nikiptu 
174-179 % a n ( 
180-186 ma (DIB-SU 
s is ill 
F eth Tablet XXV 
; T 3 lik 
S Tablet XVI c IV 
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mportant man a 
192-195 Di 
pound, or in th 
Th 
A Following CAD K 1 





line 193 p 
196-204 (196 


‘ll 
Ith P 
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fT Cl 
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he cause of 
A F 
































se fomina diagnosed as 
Hand of Sin”. D Hand Moon-god is associated with the 
; ge seases ? Ni pies are give 
S| mars mim ikassi (SED;) sibissu (DIB 
i c ( ' J (and) his seizure 
This is th XVIII; see TDP 168:106 (catch-line) and 168 
Hi . 

Chis heck is shaken: Hand of Si 

CE. TDP 48 E L I, Planche 1X K. 10570), (li-s}u-fu nuiéa: Hand o 
r Hi 

Taken from TDP 34 TDP 48 tin BU the end 
of th The lex sly ass he obscui a (line 209) and 
nu ( , and mahdhu (206) both have DIRIC 
(210) ) gat (Sv) Sin (Xxx) 

Ihe is h Si 

Sym b . LU-ah) gat Sin iball 
Qu )istenm 

If... caused ° women me 

ai! Sin (XxX) iballut (ALT1) 
Ifo Joh Hi Sin; he w therw old and 
tT / 

213-214) k (SU) Sin (XXX) u Sam 
A ruling 5 t ies are preserve 
[Tablet x of:] W km stored with help of line 102), 


VI_ PROTECTION AND THERAPEUTICS 

















with pi W 
Jay", tod n specifi a ou sh 
for him for marriage (hid) . resents and offer 
nffering table is to be act fol 
‘You (= the conjurer) make the sick rk was involved) (kim 
three times”. What the sick speak oth 
Samaé; the important phra are “Any E 1 ried in your 
in your p T mad fortunately, th 
texts breaks off h 
The interpretation of this rit " E ficult tin 
the beginning of the tex t m to affect it 
‘ntral meaning. ‘Then the read d 
by “pups hi ‘ 7 
An interesting and al ex sth fects of 
Ifa man is di a 
and been entrusted e 
We assume that the conj i P . 
specific disease, symbolises . x : 
nted by only one puj h hat the k th 



































exts use the causative form of t We see this in 
dog.”” The exorc saw . ets name ba 
and sent aw Babylonia rc 
Returning now tc that w , : —_ 
the fact that it isa piglet ( ann mple of 
passage ean be fou New Testa oah 
of swine."* The comment his Gi an uncle 
animal in Babylor i ur, thi 
lack dog, was th tin L 4 s be 
or grown — in Hittite mi P 
The f ritual a against a w : lictic 
but specifically again a U We see 
‘white sow pl ole and gar \ . 
W. Farber this i in hi ; nd wh 
ever will “tak ig or the garn ba! T 

If , r a 

“ Three p f ela 

dren w Chapter X). Earli 

HM. E 














We refer the 
r W 
The first que 
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: real 





which is relevant here (ABL 














xamples 

her". This was for th 
composition of thei 

Nanna, the Sage of l 
ir origin in the realm of E 

er, give the compo: 
r mposition: 

are ists. These b 
ariety of diseases of which 

ate ritual for making a mag 
he Hand of a Spirit, epilepsy 
ase, that i the wrath 
their wrath), so that fear 
1 dy". Maybe thi 
ing(s) of “disease” in thi 
pac eant to ward off 


























study later. Confirm: ti ssa 0 
handbo iptions ar : ne forn 
epilep 0” another (Tablet XXVIII). A n 
we look at who isse Hi ir 
w 
macopocia, we lear i T vi 
Assyriologist R.C, Thompson, h 
disease it is effective ay : A b ant 
against epilepsy after th k W 
the herb [Sakina] § 
with oi 
the h tof w a wor 
nd) put (it) arow 
A plant against incub \ Vademe Assur and ¢ 
id differently, discussing t this entry 
herb “root of undnu a woo! (a 
bennu. The first plant probal the simple kant of § s ) 
a plant that in botanical lore was ider And inde Bab 
of fakin, a plant appr \e Sin”, when 
applied as a salve.” The seec I ( 
and h pund the neck. Was 1 plants ai 
c K 





com occur in the 


























is anoint ble a dog 
Hand of a siste 
he ap ter of 
blood. We read this in texts from 
Roman ancient so Si 
Hans Chris sen tell 
drink a cup P f 
J salves against epilep 
prisoner (kamé)"? a 
8 f0x, .,. bloo 
doors, comers, sil any a 
the night that the “Destroye 
come of the blood of the Passo 
of their houses, As a result, the ai 
The parallel indeed 
because this rite was often us 
tended to ward off all kinds of 
of a she-goat or a h uk 
Rt 154 (106 t 
maihit" in. Vation, 
Inthe roy BR 261 
ne 20 LID) 
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the rituals prescribed by our tabl a most uni 
What remains of column I cove nig 
translation of the f Jn, fl 
Ifancasub.ba, Lugaturra, Hi he G 
nan: for “eradicating” (it) (this is) its procedur 
nto its right and left ear the incantation “E 
ou slaughter (it). You tak 
neck, the water of the black of i Napht 
plant, seeds of the sc . 
the god Kusi,”’ — pus fn P 
by chare wi F 
cedure in Babyloni als, Th nt 
bilingual incanta 7 Mu 
ntually demonstrate tha 
goat (Chapter XI). 
of the dead figu r 
Fumigation was also usc 
Amule 
Precious stone amulet 
KUS AN USI 








od Kui 
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heart-bi nd 

here are p w it 
bennu /antasut 
put on the right hand or t E 
20 few to conclud 

white and bli 

Another list wit 
Four stones ar q 
When we read in 











a", we can be sure th standard lists are meant.!!° Only one text with ste 
































{antasubba, “D: Anum” (= Lamaitu), Lugal-urra, etc., seriously 
dev not having any of these stones."' Were they meant for new-born children? 
6 Jasper and the Mos 
It is espe teres he standard list c he first stone and, 
indeed, the lexical tradition equates Sumerian Nay AMAS.PAE with both al-pucti a 
1 of AMASPA. 
ne can th Tho Sumerian and Babylonian words sound so simitar that 
t k toa common Kulturwort that also may be discovered in Greek jaspis 
asper”.!? Modern jasper Icedony commonly dark red, red-brown, or 
; pigmente ly divided hematite or goetite particles”.""* Baby 
pi) looks different. An i cdony bead dedicated by an 
he 12th cent n fou is pale-blue and the 
it is ma 9f Puralsis”."** The Babylonian handbook with 
ones e aipit with “a clear sky” and, in the next line, with “a 
po Two shades of blue seen ate. The lowest of the 
hree “heavens” is made of this st 
The lexi dition knows of various kinds of this “jasper”; we already saw how 
tone-lore di hades of blue. A Neo-Babylonian list distinguishe 
hsh e Ye Moon pil “~which show: 















































be ished both stones eque : xt 
Three entries speak of the 1 “shows” si re 1 
for some other stor describe ng s +. Collation 
third entries an nfortun 5 Sepa : 
one may be very rare because xts Ww k nit show 
tuat Ww fi xt th 
t As Ihad 
1oon-god 

( Di 

A\ k rom “Per 

that has its origins in Bat a fax W The Baby 
lonian Zachal Zalachth king Mi 1 
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pilepsy. We see the conn ww the k 
addition by the scribe. Two ent ward i 
(the demon Lamastu) gned to the T 1 first entry c 
the reverse, now follow Area of ( ura”, AS 
explanation follows: “Gi Lug nd Meslamtaca”. Gemini literally mea 
twins” in Latin and the Sui he B tronomical texts t 
about the same meaning gal-g 
the Babylonian pantheon; their “Hand” w 
ord of the Root”, d le . girra, “Hand of a S| 
sted in the area of L th V), as we had ex 
An astr Lo me pe , in 
diac text follow lc Ff bout th 
tenth sign, Capr I ce n u, ineub 
ine will seize h i r rt Bassas @ 
ital fo si Al 
xpression “Sj aca” for epilep 
Assyrian h hk Mul-apin, wh 
Jup Marduk plat 
TOP 7 5 i 
T2331 row. 19a HH Ml a 
$ (and Plate X 








VIIL_ EPILEPSY IN PREDICTIONS 


With “If the planet J 
























trological omen, we dy slip pylonian ¢ 
literature. All sorts of phenor bu arin 
men) in Latin, “pot Astr sing o 
ence of divination; anot ep. W 
Astrology arily int 
representative, the king. “E 
Moreove i is 
discus 
If Venus in month VIL a 
nu in AV 
ing/murder”; one po i 
Lugal-girra can sta r A 
he entire country, bad pec i 



























































2 BC c hath is mentioned in 
y i hi a quoted here? The 
eho Hunger makes our problem disappear because he 
1 s bennu as independent 
¢ F n p's spleen predict 
w gives for an opposite situation the prediction 
that way will fall upon the 
sheep's nd in th al of the Hittite empire is inscribed 
will seize my troops — or: bennu will 
7 n what is said in the “If tence and the 
dow “thi epilepsy", Why 
w ‘ f Chapter 1X (f 

i heir physiognomy. The third 

fi r ke cuneiform signs.” The future of 

was “Wi th W that interests u 
her 4 will sfeize] that man, 
pplies when the are visible. According to the follow 
will see (?) that of (the n od) Sin [...]*.1s the demon Bennu, 
. w 1 in our discussion of Lugal: 
Roof”. I he omen literature, “Ifa man approach 

Ly w If he approaches a woman on 
will strik with a stroke (maséidu)”.'* In both cases the demon 
h (hirtu) and makes (her) starve, he will get the falling 

al and pethaps faulty. It is possible that the sound of the verb: 


IX STRUCK BY THE MOON 

















L R r 
lish, T f Di 
Unrelenting madne i " 
mentioned, the Roman poet He | 
the irate Diana” (iracunda £ Di 
yeant by “the irate Di 
The story in the Gosp. 
The Greek equivalent to “luna he Greck w 
for the moon, seléné. | c is New 
tament where we fi r Ll Cf 
Matthew, chapter 8 
And whe me to the er bef 
him said, “Lord, h fn c . 1 
se f 1 ou? H 
Cf Ri fartin Fi 








Matthew's st bt he orig 
































.ccount given by Mark where the 
0:17); the symptoms are clearh 
Jashes him down; and he foams 

convulsed th and he fell on 
Anothe und in the 
all the Ricted with 

i Classical medical expert 
feat” and “dumb” spirits cause 

1 spirit’s dumbness in our 
he exor not making himself 
nd, deaf and dumb 
cory. Hi 

: he Christians." It started 
A.D.) who rejected the “physio: 
origin in the brai low: 

3ospel, the opinion that this 

ose suffering from it 












































Evidence f 

Returning now to the pagan Greeks and Romans of the first centuries of 

ean present the following materi lations! ween epilepsy a 

A preliminary observation is that the moon has a ce on the pro 

human body; this is what Origen calle athy”. Al }0on there is a plethora 
of blood and in later times blood-letting was preferably done when the moon was wan 
ing.'* The moon has an impact on pregn ful st children are t 
Galen wrote in his influential book On the Decisive Days on the ng its light 
from the sun: "the moon makes and livi fi is (diaphuldtd) 
the monthly periods of won © the epilept y 
Indeed, th egulates the rec fi r lepsy; both were 
(promatikos in Greek; Latin caducus) refer uffering from epilepsy; dise 

of the moon are those who have fits of madness in accordance with the lunar phast 
The word “falling” used here for tic and we will concentrate 
now on “diseased of the mod xpression f r 

The Hellenized Syrian Lucian names epilep se fa we at (pros) the 
moon”; they were healed by a “Syrian fi scholars do not see in thi 
tory of the second century A.D. a reminis, : ts in the Gospel. A\ 
tacus of Cappadocii century, wh ing on epilepsy, f 
that he has to explai ribes this to the beli¢ 
seen by H as instigating m: a Galen reports that th 
When we now ask at what moment exactly d monthly course of the moon 
ne is in danger of getting an epilept k say th Ff Lexts are vague 
about this. The scholiast just mentioned say full Lu 1 Pliny “wh 
the moon is waxing”. Most writers ju dis lows the course of thi 
moon. Christian writers a rn New M he moonless 
ChTemk c 

cme ¢ 

WH. Rosch 
(Semon sd ty ED. Bas H ML It " 

















n mytholo, 





ed by the 


A litt 





1 Virgil's 1 will b that the 
c E S fer to the fifth day; they tell 
he deme s be tthe end of the 

s is Greek tradition, So 
0 New M f the moon”. We can use 
kes itself manifest 

Gd Ae kind) J me with translations of 
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At th c 
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like a star a i 

fective against aln w 

The sobs nist Th i 
dy te t c 

against ep A 


















































hild: when the root of peony was taken from its neck, the an epileptic fit. 
This confir S apotropaic use; the root was kept in a leather bag, We fin 
he peony remained an imp ierbag In traditional Italian folk 
medicine itis still us In Iraq, the plant is rarel mountains.” We have 
already that the Babylonians recommended the i, urdinu and ankinura 
effective against epilepsy. Di nforms the readers ¢ andbook on phar 
macology that it is best to col m at the waxing moon: the stones found in 
ach of swallows ai pings of the moonstone (selénités)." One had to bind 
se swallow ste leather and hang the bag around the neck or the arm, Thest 
Small models of the moon crescent were worn as amu inst epilepsy in Anti 
quit hey still are in Ital 
The he Mo 
One has to keep the fits th jue to the periodicity of the moon apart from th 
diseases caused by being “exposed” to the rays of the moon, so it seems. Plutarch, 
in a broad discussion on the influences of the moon, ascribes spoilage of meat to th 
re in the bodies. “The feful to avoid exposing young 
dren to the moon, f ng full of wood, they are thrown into 
ms and convulsions. And h © gone to sleep in the light of 
noon are hard n junned oF doped, for the 
poured through them by bodies heavy”,*! The moon 
red nd moist”; dew descended from it. In contrast, the sun was 
his is Gre hy. Galen has very similar things 
to say o of the f On. tle claims that particularly during the 
first seven days of ies are lia ontract spasms or die — the reason tc 
ive them their nan fer having survived this week — and remarks “They suffer 
nore when the my Greek al papyri phrase these beliefs in mythical 
nN A C Prout 
D: 
R. Hlalleux, 
WAHL Ausf r 
c P nid BH Pl 
G x B note 1: Roscher 


















































imaginery: the goddess of the Netherworld, also k he M es mar 
her light (phatopleks).** He sane ‘i Ee thes 
probable ailment resulting from this exposure.” E . 
As to Jewish superstition, w ote Samuel Kottek: “Regarding 
of the disease [epilepsy], as doc ed in the T Midrash, it 
one stands nude to t of a can will be tic i 
Talmud, tractate Pesahin 2h). However, we find I statement elsewher 
follows: “If one stands nude to the li f he endangers 
himself seriously (damd benaf bylonian Talmud, Derekh Erez, 11.) 
European travellers in Arab count i . ef in 
the Middle East. Most te f those 
traveller 
are ther r n . —_ 
ta person m: bserved shelteri . it r ame 
producing the speedy . snimal sut 
far as I know, been pted xf w e been in th 
East and West Indi bear te 
It is here appropriate to quote . Bible 
Psalm 121:6, “The sun shall not jk the moos nt". W 
an now understand what the poet was af oH I walk 
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The moon and lepr 
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urvey of how they handled this d n th 
how itaffected slave s nd fi ome remarks on the f 
Children 
Epilepsy often becomes manifest i fe. There are numerous storie 
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ed to the second problem: the word 

ne would expect, but as be-en-ni. The 

na of the spleen, in a similar sentence." The 








ic seizure” I possible that the 
ngly a 1 word, attested only twice, has 
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eized” her (§ 148). This word often is translated as Two litiga < 
make a settlement f tuations. The first, w ‘Sumerian, concerns a m: 
d woman "hit" by the asakkow kin is The second, i 
Babylonian Akkadian, is more in 2." A widow, together w 
the house of a man, i, mai T ns 
(kaiédum) her and they go to see the who “s worce he on has n 
ight to inherit from the est is mother's second The expression “at 
tainment by the god” (kisit lim) is unique. Without new w say what 
t stands for; the expression ha: the god” ( 
epidemic among cattle. We hat ion w / 
atent defects” that concern the tater law id did sh tl 
would be a very good candid 
Testin 
In the slave trade it is advisable to check Ch inspectic 
The medical author Rufu . be Ch known 
us from a few quotations in A ra k is a product of the ancient 
ence of physiognomy. Many handbooks of this kind, s Jin review E 
were known in the medieval A J but ar ncir conten 
‘One method was extensi Ai ic \e 
isa hard compact black for wn coal’ oF lignite, capable ving a brillant 
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Dictionary, The Greeks ani ans named it B incense 
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explained as a seizure ww, Paul writes in his lett 
10 wrong; you know it was because of a bodily ailme 
you at first; and though my condition was tc 
me ..." (4:12-14), For “despise” the text offers lit 
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you did not scorn or despi 
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into this ancient habit. The disgust with which an ef ked down upon 
may to some extent explain the este ike se 
hatred. The word “scorn” in the passage just quoted lite thing like “to 
oust as being nothing (oudén)”. Elsewhere, Paul is repr ness”, one of 
epilepsy’s sisters (Acts 26:2 

Persons suffering from ted to sacred offices or precinct 
Some scholars assume th and 
forbidden access to the fest um in the Egyp s 
(Esa), comprise all tho: her is ntia and 
epilepsy”.""* This proscript ving outside the temple, seck 
ing a cure or acting as clai were always aware of the danger of 
ritual pollution of a temple 

The Babylonian cultic texts afb fects preve erson from 
becoming a cult official, but they a fi ja bscure to detect epilepsy 
among them.'"” The Mishna, elaborat the b es making one unfit for being 
a priest according to Leviticus 21:16 f., checks the body, going from head to foot 
After chest and belly and before the genitals we f mpediment “If he suffers 
from falling sickness (lit, “is nikpeh") even bu h q°sarit) comes u 
him” (Bekhoroth VII 5), Did the Rabbinic authorities think of epilepsy as original 
in the gastric region? Is ni% g*sdrit a concomit 

The Christian church considered epileptics to be possessed by a demon and for 
that reason unfit for the holy communion sth e its contagious na 
ture was feared." The Byzantines shunned them as mui ers and gave leprosy 
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id witches “Ma sit may the spirits of the dead turn to you, may 
a bad bennu f ¢ Provider-of-Evil stand ready for you", or: “May 
bennw, contusi g throw her down”."® A fragmentary magical ritual 








discussed earlie e clothes should be taken off and whoever “takes 
them (again), will contract Sub.ba. A fear of miasma or contagion may be seen 
in this. 
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ther will be disrupted” (bi 
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disaster to his family.'® All this is in line with the harsh attitude of the Babylonians 
towards the handi me, the deaf, the blind, the dumb. That their ex 
istence is harmful to the family is cle m this omen: “If an idiot (lillu la Semia) is 
born in the house of a man, that house will be disrupted”."™ “That house(hold) will 
be disrupted”, a well know in omen literature, is rarely attested in the diag. 
nostic texts, There, it concerns people with symptoms that were socially unacceptable 
‘Spawn of Si example. A thick-lipped person with an ever changing face 
dark like a but still claiming “I am not ill” will die and his house will be 
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XI_ EPILEPSY AND ANIMALS 
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PSY AND ANIMA 
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